Roman Zakharii, November, 2004

Pidhaytsi – Podhajce: 

West Podolian center of Jewish mysticism
Town of Baal Shem of London, Moses David,  Chaim Malakh, Jacob Frank

and of Holocaust prophet – Baruch Milch
The subject of this paper is a West Ukrainian town, which is situated within the former Berezhany (Brzeżany) district (rayon). As I am coming myself from Berezhany, Pidhaytsi and its history are a of a particular interest to me. The town of Pidhaytsi, in which 2/3 of the population were the Jews, was known earlier in its Polish name – Podhajce (and in Soviet time it figured in its Russian version as Podgaytsy). As there are virtually no scientific publications in English (and in any other language in general), this is one of the first attempts to give a historical evaluation of Pidhaytsi’s past in a Jewish perspective viewed from today. The town is one of the most “forgotten” Jewish communities in Podolian part of Eastern Galicia. There are several reasons for this. First its location aside from the main roads or highways in the heart of the most forested area in a western part of modern Ternopil region in Western Ukraine. For a Slavic speaker, the name itself is associated with a forest, as hay (gaj) defines a wood or forest and can be translated into something close as  in the woods.
 Pidhaytsi was and is still is “a far cry” from urbanisation and enlightenment of modernity. The cultural atmosphere and the old way of life seem to have stopped in time here and the term “progress” can not find its application here, unlike in neighbouring Berezhany, Rohatyn, Buczacz or Lviv.  Rustic locals speak a heavy rural dialect of Ukrainian. Its remoteness and backwardness caused it to be a hub for all sorts of mystical “heretical” movements, where either prejudice or some new “mystical” teaching were found a fertile ground and were easily accepted among the local town’s “rustic open hearted people”. In case of Jewish community in Pidhaytsi, first such heretical movement that encroached and took the trust of many of the local believers was “messianic” Sabbateanism. In the early 18th century anitomian sabbatean Chaim Malakh (lit. “angel” in Hebrew) preached in Pidhaytsi and got many adherents.  Two famous Sabbatean propagators came from Pidhaytsi, this was Samuel Jacob Hayyim Falk (1708-1782), nicknamed Falk or Falcon. He left Pidhaytsi and moved through Germany to London, where he got fame as a miracle worker – “Baal Shem of London”. He became known first as magician, escaped from being burnt as sorcerer in Germany’s Westphalia and after being banished by archbishop of Köln he made it London. This was also the case with Frankism and Jacob Frank who with his arrogant and self-confident character used this advantage to spread his ideology in Pidhaytsi on already prepared “Sabbatean soil” and catch “the easy fish” in town. Frank used to come here from his home village of Korolivka (Korolówka) which is just some 40 km to the south east of Pidhaytsi near Borshchiv (Borszczów), also in the same Ternopil region.
 Interesting coincidence is that the name Korolivka means king’s village (korol stands for a king in Ukrainian, król in Polish). And as moshiah defines someone anointed, i.e. king in Hebrew, this is quite remarkable “circumstance” that the false messiah was born namely here. Pidhaytsi’s proximity to Frank’s home village is an obvious reason of his coming to Pidhaytsi and nearby Rohatyn. In both communities he acquired many admirers. Besides that, if to consider the fact that there were already Sabbateans in Pidhaytsi due to previous activities of Malakh, it was relatively easy for Frank to operate here. Many of the members of Pidhaytsi community believed in Sabbatai Zvi, even after he converted to Islam. The head of the Sabbatean sect in Pidhaytsi was the local Magid (community preacher) Rabbi Isachar. His son, also a sabbatean became a rabbi of the town after him.

Thus a number of Frank’s followers were from Pidhaytsi. The same relates the Hasidic movement. Out of 12 police listed zaddikim in Galicia, 5 were in the “larger Pidhytasi area”.  Nearby villages of Stratyn at some 20 km to the north east and Vybranivka (Wybranówka in Polish) were seats of Hasidic zaddiks: Judah Hersh Brandwein in Stratyn and Isaac Judah in Vybranivka.
 The same related to Christian ascetics and hermits who were finding Pidhaytsi’s solitary surrounding appropriate for establishing monasteries. Until today, one of Ukrainian Orthodox monasteries functions in the town. 

The population census of 1765 lists 1.370 Jews in the kahal district of Pidhaytsi and 1.079 Jews lived in Pidhaytsi itself.  A century late town’s Jewish population significantly increased  and numbered ca. 6.000 Jews in Pidhaytsi and 8.212 Jews in Pidhaytsi district (9.33 % of whole population in the area). In the 20th century Pidahytsi importance declined and the number of the Jews decreased to 2,827 according to the census of 1931. Pidhaytsi Synagogue (from the end of 16th - beginning of 17th centuries) is the oldest building in the town today, though it is closed and in ruined condition. The synagogue territory has served for the market in the post war years. Synagogue building was built initially as Arian (antitrinitarian) temple during the organisation of Antitriniatrian churches in Poland (1565–1579). Antitrinatarian movement came Pidhaytsi with the Reformation.
 The Pidhaytsi Antitrinitarian church was consequently overtaken by the first Jewish community, clearly enough when its rabbi was Beniamin-Aaron ben Abraham Solnik (1602 or some years earlier). Additional store was added when it was reconstructed as synagogue. It is unclear if Antitrinitarians executed any influence on the local Jewish community but the fact that there was such a deal regarding the building indicates to the contacts between local Jewish and Antitrinitarian communities in the town. We should also consider the dogmatic proximity between the both communities and their common alienation from the Polish Catholic church. The building is built of sand stone, rectangular in its plan with flat walls have narrow arrow-shaped windows. The monument plays an important role in the formation of architectural view of the town.

According to the sources, Podhaytsi is one of the oldest settlements in the area. First written records of it date to 1463, from the moment the Catholic church (in the form of a cross) was built by regional governor Potocki. In modern period, Pidhaytsi belonged to the most important “urban centers” in Western part of Podolia (viz. easternmost lands of East Galicia in later definition). In the early period town was governed on the basis of Ruthenian and Polish law. In 1539 it was granted Magdeburg (German) law. Next to the Catholic church (now a ruin) is obelisque to Polish writer Adam Mickiewicz erected in 1897 on the occasion of 100 years since his birth (now in a desolate state). In one of Pidhaytsi houses resided famous Polish composer Frederick Chopin.  Because of the Tatar invasions and its precarious location on Poland’s main route to the South, the city was surrounded by series of ramparts and rows with water. Most of the key monuments (churches, synagogue) were all built in impressive defensive style.

In the period of Polish royal dominion Pidhaytsi was known because of its fairs. At that time a commercial road from Snyatyn (Sniatyn) to Lviv passed through Pidhaytsi.
  Snyatyn, just some 50 km the south of Pidhaytsi was a major border customs checkpoint on the Polish – Ottoman (Moldavian) border  and all the commerce from the southern Ottoman areas of Bassarabia on its way to Polish Lwów (Lviv) passed from Snyatyn through Pidhaytsi. Along with the commerce caravans from Snyatyn via Pidhaytsi to Lviv came the Sabbateans from the Ottoman empire,  including Malakh who happened to be in Pidhytsi after his return from Salonika. This was one of other reasons why Sabbateanism took so deep roots in Pidhaytsi. Balaban lists a case how certain Judko bought 70 barrels of honey for cash and knives in Moldavian (Ottoman) Khotyn and transported them through Bar and Pidhaytsi to Lviv.
 Many notorious Jewish tradesmen were active in Pidhaytsi, among them – rich Lviv capitalist Izak Nachmanowicz, whose favour was sought even by Royal Treasury and its envoys.
 Nachmanowicz financed the Polish army in Polish-Swedish war after the Swedish invasion in Prussia in 1626 and was in reward endowed with free trade in all cities of the kingdom and freed from all taxes.
 In 1645 Nachmanowicz was with his goods at the fair in Pidhaytsi, where he was detained by Armenian merchant Zacharyasz Miłkowski, whom he owed a debt of 3.600 florins. Through Pidhaytsi jurists Miłkowski confiscated his goods and gave it for a deposition to Pidhaytsi seniors and took Nachmanowicz to Lviv, where he had been placed in Jewish prison. In the meanwhile, Pidhaytsi Jewish seniors somewhere depleted his deposit. After Miłkowski left for Yazlivets’, Lviv kahal frees Nachmanowicz but where he left it is unknown where he left or what happened to him. There is no gravestone of him at the cemetery. All the traces are gone. With him, the Nachmanowicz clan lineage ceases.

From the court (dayan) pinkas of the Jewish community in Lviv (Lviv pinkas documents were collected by historian and publisher Salomon Buber) we can see that in 1646 someone had to pay back the loan of 105 florins “on Podhajce“, among other financial protocols. “On Podhajce” in this sense means the deadline of paying the loan, i.e. “by Podhajce fair” as dates of the fairs served as final time of loan payments. 

Jews settled here most likely in the 16th century, as Balaban presumes. In 1602 a rabbi is mentioned, a factor that indicates the existence of whole community at that time. This rabbi was Beniamin-Aaron ben Abraham Solnik. In 1676, the Turks who were the rulers of Podolia in that time, persecuted Pidhaytsi Jews. 1670s were the time of Polish-Turkish wars. On this occasion Zeev (Wolf) ben Yegudah wrote an eulogy (selikha) published in his “Gefen Jechidit” (Berlin, 1699).

In 1972 Sefer Podhajce (Memorial book of Jewish community of Podhajce) was published in Tel Aviv by Society of Podhajce Jews in Israel.
 Majer Balaban wrote a short article on Pidhaytsi in Yeveryskaya Entsiklopediya.
 One of the most worthwhile studies is in Polish by Iwo Werschler Podhajce - rys historyczny do roku 1917  (Podhajce – A historical sketch until 1917), also his Obrona Podhajec w 1667 r. (Defence of Podhajce in 1667).

As mentioned previously namely Pidhaytsi was the place of the activity of the Polish leader of anitomian wing of Sabbateanism Chaim Malakh, whom Gershom Sholem regarded to be one of the most erudite and effective propagators of Sabbateanism. Graetz says directly that Chaim Malakh was the founder of the Podolian sect of Sabbateans, that in 1754 announced Jacob Frank to be the awaited “messiah”. Having the evidence of Malakh’s activity in Pidhaytsi shortly before Frank appeared here, there is no doubt that there were Malakh’s sect was active in the town that exercised mutual influence and interest with Frank and these were anitomian Sabbateans that announced Frank a messiah. And it is more likely that namely Malakh’s pupils from Pidhaytsi “produced” Frank. Malakh was an ideological father to Frank. And Pidhaytsi served as the meeting and “hereditary” point of two teachings.

Chaim Malakh (Hayyim ben Solomon Malach) was born himself in Kalisz (in Wielkopolska, i.e. Greater Poland) around 1650. It is unknown where he studied or what schools he attended but quite early he attained the fame as rabbinical authority, cabbalist and preacher. His scope of his life travels stretched from Amsterdam and Germany to Constantinople and Paletstine. Nevertheless he was always coming back to Poland and spent a a number of years in the area around Lviv, namely in Zhovka (Zolkiew) and Pidhaytsi (Podhajce). In 1690 he left to Italy, where he spent some months together with the local heads of Sabbateanism Rovigo and Benyamin Cohen. It was here that he got the mystical traditions of Sabbatai. He returned to Poland as a missionary among the rabbis. Malakh was a talented preacher and an ascetic. One of his pupils was Mordechai Suskind Rothenburg, rabbi of Lublin not far from Lviv. Escaping from persecutors and bans he moved to Edirne near Constantinople where he got personally to know the students of Sabbatai Zvi. Later he spent some time in Turkish Bursa, home to famous sabbateans. In the end of 1696 he returned to Poland. He stayed in Pidhaytsi and  Zhovkva (Żołkiew) near Lviv. In both places Malakh acquired a number of influential followers in the rabbinical circles. From Zhovkva he wrote a letter to his Rivaho and Kohn that he quits their camp as he found the truth among Turkish Sabbateans. A year later he returns to Edirne. Scholem presumes that it was at this time he got together with Barukhia Russo (i.e. Osman Baba, the leader of Sabbateanism) in Salonika, as he cited him in his handbook written to his followers. He again returned to Podolia and founds “The Society of Hasids” most likely in Pidhaytsi, or mentioned Zhovkva, becoming a leader of this association. Since he could not act that publicly and required certain conspiracy, Pidhaytsi seemed to be an appropriate place in this respect.  Malakh’s proto-Hasidic Society called for immigration to Palestine to await messiah (whom he understood to be Sabbatai Zvi, though he did not make it public). He expected the return of Zvi with fulfilment of the 40th years since the Zvi’s apostatical conversion to Islam. Because of his “messianic messenger” activity of this period he became widely known as Melakh (angel). He did not saty long in Podolia and moves preaching to Germany and Moravia, where he participated in the council of Sabbatean leadership in Mikulov. He was also in Vienna where he had two weeks disputation with the students of Prague cabbalist Abraham Broda, who send them for this dispute. Eventually, Malakh moves to Holy Land where he becomes a leader of a local sabbatean Hasidic group (after a sudden death of Juda he-Hasid). However, because of bitter internal disagreement he was forced to leave for Salonika, where he met Barukhia again. Since then Malakh is becomes known as a leader of anitomian Sabbteanism. Anitomianism as a teaching opposed to or denied the fixed meaning or universal applicability of moral law, (in case of Malakh it was Moses Law, Torah). In anitomian rules evil becomes good, inhumanity is interpreted as charity, egoism as compassion. These became the main features of Frankist doctrine.

Graetz and Dubnow claimed that the support for messianic Shabbateanism in East Galicia nad Podolia was caused by Jewish suffering experienced during the Tatar-Cossack destruction [khurban] of 1640s. This is particularly true in case of Pidhaytsi as town suffered greatly from the Turkish onslaught of 1676 at the time of Turkish-Polish wars. The history and material on Polish – Cossack Tatar and Polish – Turkish wars and Jewish loss and involvement in them in is quite rich, especially when it comes to Pidhaytsi. In 1667 Pidhaytsi was a battle place where the Polish armies under field commander and king Jan III Sobieski defeated the Cossack - Tatar forces of 30.000. The Cossack Tatar blockade of Pidhaytsi was broken and residents of the town not only allowed the repeated attacks but along with the town Jews plundered the invaders, stealing dozens of horses from the Tatar camp at night. The involvement of local Jews in fighting the Tatars is testified in the chronicle by Bronislaw Zamorski.

In 1698 Pidhaytsi witnessed another battle, namely the forces of Polish magnate F. K. Potocki again overcame the Tatars here. It should be noted that the local area from the middle of the 15th century experienced more or less regular repeated destructive invasions of Crimean Tatars. According to not a complete data, during the period of 1474 – 1569  Tatars organised 96 plundering attacks on Polish Ruthenia (West Ukraine or East Galicia in later definitions). In the consequent period of 1605 - 1647, Tatar pillaging did not cease – 76 attacks were registered. Jews, whom the Crimean Tatars referred to with derogative term Čufut suffered from the attacks in particular.

Rabbi Yaakov Emden, the leader of anti-Shabbatean movement in Central Europe fought very strongly against Pidhaytsi community preacher (maggid) Rabbi Isachar, who was a Shabbatean. Maggid and Rabbi Isachar of Pidhaytsi was the head of Shabbatean sect in town. Yaakov Emden knew of the situation in Pidhaytsi from his son, who was rabbi the local Pidhaytsi community about that period.

Famous Hamburg and Altona Cabbalist Moses David was born in Pidhaytsi as well. He was active in Hamburg and Altona being one from the circle of secret Shabbatean Jonathan Eybeschutz. Many of the membersof Pidahytsi Jewsih community believed in Shabbati Zvi even after he converted to Islam.
Jacob Frank (1726-91) came to Pidhaytsi in early 1756 returning from Turkey during his first coming back to Poland. According to Frank’s testimony here the prophet Eliyah (Eliahu haNavi in Hebrew) came to him. As result, 17 Jewish families from Pidhaytsi that converted to “Frankist Christianity” were the following (in their adopted Christian last names): Łabęcki , Oronowski (originally Pejsakowicz), Piasecki (originally Pejsak), Gruszecki, Jakubowski, Podhajecki (Boneventura Podiecki), Dominic Wolfowitz and Nachman son of Netter, who was the brothe-in-law of rabbi Hersh Vittles, the renown rabbi of Opatów (Apte).  He was also the cousin of the author of HaNoda B’Yehuda. Among the Frank’s followers from Pidhaytsi was Tomasz Eleazaryusz Łabęcki (christianised name) whose original name was Moshko. Along with Frank, he took baptism in at the notorious Frankist conversion in Lviv together with his wife Maryanna and 5 years old son Kazimierz Szymon. Szymon Łabęcki married Anna (last name unknown) and had a son Tomasz Adam with her, who was born in Warsaw in 1779. The most ardent follower of Frank of the house of Łabęcki from Pidhaytsi, was Joseph Bonaventura Łabęcki, whose daughter Tekla (born in Warsaw in 1774) became renown in the history of Frankism being in the Offenbach court of Frank’s daughter Eva until her death. She was a sort of her “court lady”.  Later Tekla married Polish parliament deputy Jacob Piotrowski and died in Warsaw in 1831. The family of Łabęcki initially used the last name Podhajecki (of Podhajce) before they switched for Łabęcki.

Piasecki was another family branch of Frankist followers from Pidhaytsi. The head of this Frankist family was Joseph Piasecki (originally Moshek Pejsak) born in Pidhaytsi. He formed his new Christian name from his original Jewish Pejsach (Peysak) and thus – Pejsacki, Pejsecki, Piasecki. He took baptism with Frank conversion in Lviv together with his son Ludwik Franciszk (David) and daughters Róża (Dwojra)  and Salomea Anna. 

One of Pidhaytsi Jewish families that followed Frank in his conversion took the last name directly after the town itself – Podhajecki (i.e. of Podhajce). These were Bonaventura Podhajecki (originally named Joś, which is short for Joseph) with daughters: Maryanna (originally Małka) and Franciszka. 

Some of the Frankist Christian converts having moved with him to Warsaw and consequently to Offenbach returned to Pidhaytsi and other Galician localities they stemmed from (mainly or nearly exclusively from the following localities: Korolivka – Frank’s home village, Sataniv, Rohatyn, Busk, Zhovkva, Zhvanets, Zalishchyky, Kamyanets-Podilsky, Chortkiv, Davydiv, Kopychyntsi and Ozeryany).

Pidhaytsi Rabbis

Until the first division of Poland in 1772, Pidhaytsi was one of the most important Jewish communities in the Ruthenian (West Ukraine) lands of Polish kingdom, because of the list of rabbis who came from this town. The first rabbis of Pidhaytsi we know, were the 16th century’s Rabbi Moshe and his son Rabbi Yehuda Leib, who was buried in Lviv. In 1580 – 1620 Pidahaytsi Jewsih Community was headed by already noted Rabbi Benyamin Aharon Solnick ben (son of) Rabbi Avraham. Benaymin Solnick was one of the best pupils of such Judaic authorities of the time as Rema and Maharshal. For several years, before he moved to Pidhaytsi, he was the rabbi of the state of Silesia (Silesien or Sląsk in Polish). His book Masa Binyamin (Journeys of Benjamin) includes valuable information about folk traditions of local Jewry in relation to clothing and customs. He was succeeded as town rabbi by his son Rabbi David, who authored Tiferet Yisroel - “Beauty of Israel”, cabbalistic work. He was followed by Rabbi Moshe Katz, the son of Rabbi Shabtai (after Shabtai Zvi) who wrote HaShah. In the early 18th century the community was led by Rabbi Katznelenbogen (the son of rabbi Shaul) who moved to Pidhaytsi from Bavarian city of Ansbach in Germany. He was changed by Rabbi Moshe (son of rabbi Menahem Mendel, born in Przemysl) and consequently by Rabbi Isachar Ber (the son of the author of Pnei Yehoshua / Face of Joshua), who was later elected to be the main Rabbi of Mainz in Germany, but died on his way from Pidhaytsi to Mainy, being buried in Berlin (Magnetza?). The son of notorious anti-Shabbateanist Yaacov Emden, namely Rabbi Meshualm Zalman headed Pidhaytsi Jewish Community in the middle of the 18th century. Soon after (like Baal Shem of London) he left Pidhaytsi to settle in London, where he became the main Rabbi of London city and England for many years. And the last rabbi to head Pidhaytsi community before it went under Austrian rule (1772) was Rabbi Smicha Rapaport (the son of Rabbi Chaim haCohen Rapaport, rabbi of Lviv).

Many of rabbis who were brought up and served in Pidhaytsi, became the rabbis of other European communities (as in case with Rabbi Meshulam of England). This was the case of Rabbi Yakov Ben (Son of) Rabbi Baruch. The latter figure wrote Birkat Yakov (Blessings of Jacob), the work that included the regulations of the Polish Council of Four Lands, so called Vaad. The brother-in-law of Pidhaytsi rabbi Moshe Katznelbogen, Rabbi Zaharia Mendel was nicknamed the Prophet Zechariah (Zaharia haNavi) and served as rabbi in several communities. He died as rabbi of Frankfurt-Oder in Germany in 1791. Zaharia Mendel wrote a number of books, including Menorat Zaharia (Zechariah’s Menorah), Zaharia  Meshulam and Zaharia haMevin (Understanding Zechariah).

The First World War brought much damage and suffering to Pidhaytsi. Most of the town was burnt. The catastroph  town experienced from it, is best reflected in the Diary of Baruch Milch from Pidhaytsi, who witnessed everything and wrote with pencil the experiences the town, he and his family underwent in those years.
 Milch’s Pidhaytsi Diary was published (in Polish) by Polish Hebraist, professor of the University of Toronto, Piotr Wróbel.
 I am translating parts of the diary, on the account of its great historical value. For clarity, I am putting in parenthesis the explanations to certain terms and names:

In our town (of Pidhaytsi), that lays in Podolia (in the East Galician part) and has 5 – 6 thousands people, already on the second day after the military mobilisation was announced, the talks began about the evacuation and escape of the civilians due to the proximity to Russian border of some 70 – 80 km. I was turning 8 soon  and started going to the first class of the elementary school. Besides me, there were four more children in our family: the oldest brother born in 1900, two sisters from 1903 and 1905 and the youngest little brother born in 1910. My parents belonged to the middle class citizens of the town. We had our own house with a garden and the father ran a shop with leather and shoes, that was just full of goods before the season…The studies in school were quickly stopped due to the mobilisations of the teachers. My mother was tailoring bags most of the time…It was interesting to observe that among the entire Polish, Ukrainian and Jewish population of the town, Jews were preparing the most for the escape. Not knowing the history and the world, I could not understand why Jews in particular should be afraid of the Moskals (Russians) the most Whereas the war erupted between Russian and Austrian states, not between the Russians and the Jews…Already in 14 days since the war broke out, the first refugees started leaving the town. Those who had money and contacts were jumping straight on the train and travelled direct to Vienna or Hungary…
 When the Moskals approached the town, we could not get on the train, as the last one had already departed. The same day father bought two horses with a cart. We loaded it…The cow we had, we gave it to be taken care of. We tightly locked the shop and house and moved to the West, expecting that the war will finish in a few weeks and we will return home. The traffic on the road was enormous, the way was overfilled with carts with feather blankets and sacks along with civilians, often with children on the backs. We could all fit the cart as, as we were 12 persons. The weaker ones sat on the carts and the rest walked by. For me, in the beginning this exodus of people seemed first as a wonderful and funny trip. The first night however, we had to spend at the barn of one farmer in a village by the road. It was cold. I missed a warm meal and home advantages beginning to feel the perils of the war…We have been moving fast ahead and in four days and nights we reached Stryj. Here gathered very many refugees, whom the city committee placed at different stations…from where we had to be transported to barracks in Hungary or Czechia. Since our parents did not want to get to the barracks, we left the next day with our cart to Skole. There we have rented a residence planning to stay in it until the end of the war. There were a few more families from our town in Skole…Once next to the forest I witnessed the execution of two Ukrainians, who were called then moskalophils (Russia sympthizers)  spying for Russia. They were told to dig the pit first, the eyes were bound over with black strips, being placed over the grave and so had been shot in the presence of wider public. This was done demonstratively to frighten other people from following the moskalophils, whom there were plenty as spies in the area and mainly these were the Ukrainians. This fact made a tremendous impression upon me. I saw with my own eyes how one human kills the other without any hesitation. I started missing the school, school comrades, the lake and everything what we have left home. 

One day we learned that the Moskals  (Russians) are moving fast ahead and decided to travel further…The next day we were stopped by Russian patrol. There was no talk even about further immigration and after all we got convinced that devil is not so as it is depicted. Thus we decided to return home…

After four weeks of wandering we returned to our town, that was not much destroyed…When we entered our house we noticed that everything except an old cage had been stolen. The shop however remained closed and untouched as we left it. In the beginning we were happy that returned home and have our roof over the head, took back the cow. We had what to eat, as the Moskals imported plenty of groceries from Russia. One great disaster was that everyday people were caught to dig the trenches on the front line…

After 8 months of stay with Moskals…the Russian-Austrian front all of a sudden retreated and stopped at Zolota Lypa (river), 20 kilometers from us. The traffic became enormous. In a few days, on Friday, I was returned with my father from the bath. We noticed that a great number of Russian troops rides from the front. In the town we learned that they are escaping. My father placed whole family in the embankment that was made before in the neighbouring garden.  Soldiers were coming and leaving and father was sitting in a hut treating everyone with water and pears…knowing that the army escaping the front is very hungry…In the morning we noted the burning of manor set on fire and heard the explosion of the bridge. We knew, that all already escaped and went out of the embankment then.

The Austrians did not stay long however. After several weeks of holding the front at Strypa (river), 20 km to the east from our town, Moskals (Russians) broke the front and returned to us again. At the same time they brought a horrific disease – Asian cholera. This plague was spreading especially in towns, in entire Galicia, where Moskals entered…Everyday there were dozens of corpses. People did not stay long ill, 2 –3 days and if it reached some house then nearly all the residents were dropped dead by it. There was only one physician in town., no medicines nor healing means were available. A grave silence was everywhere, interrupted by shouting and cries from some houses. The troops heading to the front always passed the town by from aside. Only the death ruled here. We all carried the bunches of garlic on the neck as necklaces, consuming it a lot as well. All the dishes has been controlled and boiled well, even a water. Luckily we had our own milk, wherefore did not go out anywhere since a man was afraid to touch the other.  My father and a few other residents created a sanitary group in order to help the town physician and whole day ran around the entire town, carrying the help within possible frames everywhere it was needed. Father after coming home was not allowed to encounter us. He ate and slept separately, and mother was mindful of everything and only thanks to her we avoided the plague. The Russian administration did not even move a finger to stop the plague, despite that the disease touched upon in the same measure both Jewish and Christian population.

Despite different prophylactic measures there was no way to stop the plague. After the instructions of local rabbi, the superstitious methods were even applied: the marriage of two poor orphans from the town was organised next to the synagogue with music and whole pomp. Later a person was made of wax, the keys were put in his hands and normal burial was done, burying him at the honourable place at the cemetery. However no effective outcomes were seen after all this. Who knows if by the beginning of 1915 Austria would retake our lands back and medicine delivery would not be eased, who town could have been left empty... 
With the break of the Nazi – Soviet war there was a large influx of Jewish refugees from the West and the number of the Jews in the town at the time of Nazi annihilation was higher than 3.000. Pidhaytsi Judenrat was headed by L. Lilienfeld.  Due to the refugee and hygienic problems, in the winter of 1941 / 1942 many of town Jews died of hunger and typhus epidemic. In 1941, on the 21st of September (Yom Kippur – Jewish most revered holiday, the Day of Sin Atonement) over 1.000 Jews were sent to the Belżec death camp and on the 30th of October 1.500 more Jews were deported to face death in Belżec. 

It is worth citing the martyr death most of Pidhaytsi Jews suffered in Belżec. I am translating (from Polish) the extraordinary note from the place of executions of the Jews in Belżec from 10th of July, 1942
:

“According to the information of  one German employed at the place of executions, the extermination was taking place in Belżec, next to the railway station. It is fenced with rows of barbed wire. At the outer and inner parts of the wire fence, the Ukrainians serve as guards. The extermination is taking place in the following way: after arrival at the station, the train with the Jews takes the side track to the fence wire that encircle the place of executions. At that point the shift of railway service takes place. From the wire fence the train is driven by German machinists till the point of discharge, where the rails finish. After unloading, men are directed to the barracks on the right, women to the barrack located on the left side, where they are undressed, presumably for a bath. After being undressed, both groups head to the third barrack with electrical plate, where the extermination takes place. Consequently, the corpses are being transported by mini rail to the pit, which is located beyond the wires and is 30 meter [!] deep. The pit was dug out by the Jews who all were executed. The Ukrainian guard doing the service, must be executed after the action. Ukrainians, on guard duty, are loaded with money and stolen valuables; they pay 400 zlotys for one litre of vodka and 2000 for relation with woman, plus jewellery.”

Some survivors jumped off the train after it left Pidhaytsi for Belżec. Those who were not shot returned to the town. Some attempted to find refuge in the local woods. Others were forced into Ghetto, where typhus pest took hold on many. On 6 of June the remaining Jews were taken to the old Jewish Cemetery, where the mass grave was prepared in the lower part of it, were forced to undress naked and shot on the wooden plank put along the pit. Some were falling wounded and buried still alive. The mass grave shootings “solution” was also applied during the final execution in neighbouring Berezhany and other East Galician and Ukrainian towns. The last rabbi of Pidhaytsi Lilienfeld got sheltered at the Lviv palace of Ukrainian metropolitan Andriy Sheptytsky, who also hided the main Lviv rabbi David Kahane
 and a number of other Jews.
 Some of Pidhaytsi Jews were saved by the local Cristian sect locally known as Subotnyks (in reality the Christian of Evangelical Faith or Pentecostals). Among those who helped the Jews and rescued them engagering themselves was one very distinguished man Lev Blicharvski.  The town suffered great losses from the war: 70 % of residential area had been destroyed. 40 % of its residents (i.e. the Jews) were no more. The mill, electrical station, club and the town library were all a wreck. The railway that connected it with Lviv was torn down and never rebuilt again ever since.

The Hasidic memorial plate was established recently at the place of shootings at Pidhaytsi cemetery with the inscription in Hebrew and Ukrainian: “The one who cares about the souls, the souls care about him.” 

Baruch Milch of Pidhaytsi – Holocaust Prophet

Here is my own translation (from Polish) of Baruch Milch’s Holocaust diary written on pieces with pencil in years of hiding. One of the nights, after he already have lost his 3 year old son (shot in the mass grave together with his relatives) and his wife (also being shot by the Nazis, being denounced by the people who hided her) Milch had extraordinary prophetic dream, the contents of which I am translating from his diary
:
At night from the 1st to 2nd of February of 1944, when I laid myself to sleep, a dream came upon me. A few times at night, when  I waking up, I pondered of it, but it continued to last. I saw many truthful images, not only from the past and modern Jewish history, but also some relating to its future. (…)

Therefore, I dreamt that I am standing at certain crossroads, where a great number of roads start from  and these are the roads of asphalt, beaten, swampy, wider, narrower and even several completely narrow paths. At the very centre of the crossroads there was a huge iron cross with Jesus Christ and at the top of it there were the words written in golden Hebrew letters: Kadosh, Kadosh, Adonai veAvot (Holy, Holy, the Lord and Our Father).  These are the most holy words in Jewish religion that express the holiness of Jehova and bear certain cabbalistic meaning.

The cross was very similar, though greater in size, to the one I saw in Czech Prague at the bridge, where the monuments of different Czech saints stand. The legend tells that this cross was installed by one Jewish convert in opposition to whole Jewry, and the second version – that Prague Jews themselves installed it there, by force or as a contribution for certain privileges.

Next to the cross, a tall Jew, the Eternal Wanderer was standing and was looking at the image of Jesus Christ. He had white stockings with climbing shoes (the ones like rabbis normally wear), torn and muddy, so as it was obviously seen that he did not have an easy way. He wore a long, black cloak, nearly to the ankles, which from the dust laying on it, got greenish colour (it resembled a mantle usually worn by shadchans, or Jewish matchmakers) and had the pockets on both sides from the back and from one, the red hand-kerchief sprang. He had a round cap on his head, flat with little coverlet, (…) which was still wet, as umbrella after the rain. In the right hand he held a huge wandering staff, taller than him (similar to the staff, with which Moses is depicted). The left handed held quite large sack on the shoulders. Whole his stature was little bent and despite tiredness he held himself quite strong on his feet. He had long beard, that became grey, black eyes, shining as of some thinker, brows were thick and wide, thick lips and little ears, hardly coming out,  tired looking cheeks as after hard travels, and wrinkles at the forehead were strongly strained.

When he noticed me, after a minute of pondering said to me these words:

· Yes, yes my son, you are marvelling at me, that I am so unlucky, exhausted and spit with mud? Come hear near me, so I will tell you the reason of it.

            We sat down together on the ground at the cross. He took a black piece of bread and onion from the sack, and cut it into pieces with little knife. Eating piece after piece, He was telling me the following history:

            Me, my son, I looked different than now, but only a long travelling and wandering in foreign lands, brought me to such a state and in the end carried me here. I had once my own country and house, beautiful and rich, flowing with milk and honey indeed. I could work free, upbringing children and we all looked like beautiful roses on the sunshine.

            My parents had a hard life and because of it, they left touch commandments and precepts, that we always guided us by and as a payment for their law-keeping we got a wonderful fatherland. (…) Our neighbours were always envy at us, though they had their fatherland, and on many occasions tried to conquer us. But we bravely made resistance to them and  took back the lost processions (as after the Babylonian exile). We created not only the masterly welfare of the land, but also conducted an exchange trade with far lands (queen of Saba), built different schools and temples (king Solomon), so that our civilization was an example for other states, and our own, powerful kings ruled us.

 
When my children had it so good, they began slowly to neglect the precepts, did not honour the elders, and lived an easy and corrupt life. The reminders and reproaches of different doctors and prophets did help (Jeremiah, Isaiah, Jeseskiel). Later the parties emerged that led to internal fight (pharisees and saddukeans), so that the external enemies used every weak part of us and only waited for a moment to tear apart the entire land. When it was already bad enough in the land, all of a sudden Great Son of my people emerged, who by kindness and life example wanted urgently to rescue his people from the destruction. By his principles, he wanted to perfect out life, so that we could be an example and teachers for the entire world. He was a real socialist, liberal and kind soul. But then, our priests, being afraid that he and the idea proclaimed through him can take the bread and position from them, the told the people to deny away their Son and his teaching.


In the meanwhile our land sank down deeper, and enemies already burst in its inner part. The Great Son, however did not stop working, despite the persecutions and suffering, proclaiming hisidea among brothers, but also among enemies and foreign people. Then powerful monarchs of that time (Herod, Pilatus) who already possessed a great part of our land, became frightened of Great Son of the people, being afraid, that he would not become an avenger later; but first of all the principles proclaimed by him did agree with their way of life and deeds-doing (…) . Thus they gave a command to murder him. He got caught and at crucified at the public place as a popular bandit, without any resistance, in this way so – here Ahesver showed me Christ on the cross, which we were sitting under.


His brothers were next to him and did not react, and even denied his idea, which they committed the greatest sin against themselves by. The corruption however was greater in the land each time and for this everything, the fortune horribly revenged itself. The enemy took over the whole land, destroying it utterly and the people were thrown away, so that it became dispersed in the whole world.


The idea proclaimed by my Son, became later accepted by other peoples, but as seed thrown not on the correspondent soil, it brought non-correspondent fruits. It got abused, surrounded with idol worshipping, so that the idea which had to renew my people, became a horrible punishment on my children, when it was not recognised by them and brought up accordingly. Several times later with my children – continued further Ahasver – we pushed us for a heroic fight, in order to return to the fatherland, but our forces were too weak (uprisings of Bar-Kochba and Maccabees). However strong spiritual stance, that we have left from the ancestors, did not allow us to disappear completely from the world view, as it happened to our many neighbours (Phylistinians and others) and I feel that we are still  endowed with a great messianship for humanity.


Since then I wander from country to country, from land to land, by different storms, snow whirlwinds, winds and rains, and I can not find peace nowhere. The old creative and spiritual strength, that flows deep in our hearts, in every country where I came, gave some valuable gains for our people and caused the eternal coherence of my children. Almost in every country, I was accepted gladly and friendly in the beginning, but as soon as the local people used up our values and as we sat the land at the appropriate level, we became persecuted and expelled. They were the most hurt, when I also wanted to use the fruits of my labour or when claimed the return of what was borrowed to them, hardly earned cent.

So constantly I was expelled from land to land, after a shorter or longer stay and almost everywhere I have left my children behind. Some of them had certain views and became honoured or equalized with local people, other ones were pressed and persecuted for different reasons and the rest vegetated, living from a day to day. There were times when wherever was the slightest trouble nobody was blamed except me (30 years War, Black Plague) and horribly tortured. Sometimes, even my greatest values had been attempted to be eradicated, deeply until the soul (Crusades, Spanish Inquisition). Sometime later my creative values were recognized and given different privileges (The spring of peoples, French revolution) but nowhere I found the real peace and could not think of my
messianship in a serious way (…). And so, after this horrible wandering, feeling very miserable, I arrived at this crossroads. Now I already want to choose some country for homeland, and to finish with this futile wandering.

             When he finished, he started to go through all his things in the sack, and had there different medical, technical tools, crafting and scientific appliances, microscope, binoculars and different handwritten books; some were already completed, and some only started.
Least of all there were agricultural tools. Later, he took big binoculars, put everything back, stood up, took my hand and told:

-       Come, we shall go to see, which land to choose for homeland.


                                                     * * *
            Here goes Baruch Milch's vision of future Soviet Union and Jewish part in it. I remind that this was written in 1944 (!), and the things he observed in the dream did not happen yet. At this point the vision was a truly prophetic and future telling.  Soviet empire started its rise
after the war, when it was enlarged with new lands and influences, as result of the victory in it. The same concerns the next vision of the United States that Milch describes. (R.Z.)
                                                         * * *

              First, he was gazed at binoculars long himself in all the directions. Afterwards he gave it to me in hands and took me to the first, huge and wide road on the eastern side. He showed me enormous land of different natural riches, where people worked hard with sweating foreheads at day and night, but in the end no one found a welfare. He continued:

-              You see, son, newly built schools, universities, factories, and all the people are free and declare the mottoes of freedom and brotherhood of peoples, taken from the Bible by one of the sons of my people (Capital of Marx). However the precepts contained in it are being overmuch compulsary and neglectively implemented, not taking into consideration that the ground for it is not the appropriate, and people have not grown up to this yet,  neither also that not everything that is nicely written, will be possible to implement. This bible needs to be
polished, remodiefied and put on the correspondent  tracks.
               My children and brothers, who are there in great number, wear now different          cloths and dresses, not similar at all to the ancient ones, so that it hardly possible to recognize and find out them. They are allowed almost to every sphere of social life, but work hard without the correspondent payment and do not have freedom of movement necessary for the development of their creative spirit. They are given even a special piece of land (Birobidzhan, Jewish Soviet Autonomous Region, R.Z.)  to foster their own culture
and tradition, which is regarded there as being valuable for every society, but everything looks nevertheless going to the precipice. Let's go from here, as I do not want to become a blind tool nor the automatic screw of that huge machine.

                                                                     * * *
              Next goes the prophesy of some technological power, that the mysterious visionary man  showed to Milch. I find it hard to define. But surely the vision is of either of certain West European land (presumably Germany) or one of Far Eastern high-tech states – Japan.
 (R.Z.).
                                                                        * * *
             And he took me to the second road of asphalt, where she showed me land much smaller that the previous one., where the technology of all kinds and science came to very high level, I could see huge schools and factories working for export. The children and brothers of Ahasver, that were here in very small number, wore the dresses similar to the indigenous population, but were so assimilated, that it was impossible at all to differentiate them out. They worked like ants or bees, causing to the colossal flowering of that land, but all sorts of fruits of their work were ripped off almost from the mouth, selling them on the market as their works, and children of Ahasver were even persecuted and attempted to expel.

                                                                             * * *
One of the most impressive prophecies is Milch's vision of the North America and namely the United States. Written in 1944, it remarkably predicts and foresees a row of developments that took shape in the US in the next half a century (R.Z.)


                                                                             * * *
               He took me quick to the third road, on the Western side, also well tramped, but in order to pass it, man required to sail a deal through the sea on huge ships. He showed me a rich land of medium size, where the commerce flourished, industry and culture though corrupt. The local people was very egoistic, wanted to possess as much as possible of wealth and lived in a great welfare. Here one could see two kinds of Ahasver children (the Jews), though they were not that many there too. One part had it very good, for the merits that they done they were allowed everywhere; ate, drank, living like wild animals or gluttons from day to day and the future or fortune other brothers was not of any care to them at all. The other part lived in vegetation, though was not persecuted and always maintained on spirit with the illusive hope, given by the local government that their well-being will improve or  even will establish an own homeland for them.

-       Let's go from here – said the Jew Eternal Wanderer – as I cant
manage to be like the first one, and as the second one I do not want.

                                                                        * * *


            Baruch's Milch prophesy of future (again I remind written in 1944!) formation of Israeli state and growing Palestinian claims towards it is astonishing, at least as for me. The vision is preceded by showing him smaller and greater Western capitalist "democracies" resembling the American system and German / Japanese high technological model. These are clearly a number of Western countries based on this kind of mixed types of capitalist models. (R.Z.)
                                                                          * * *

And took me to other, greater and smaller roads, where he showed me the countries with systems quite similar to the second and the third views. Later we came at the road from the southern side, covered with grass and weeds, almost non-tramped and showed me a faraway land, large enough, of subtropical climate, not populated at all and almost
wild.

-       I came here in order to establish my homeland – says Ahasver – (…) but I am afraid that I will not be allowed to work freely and develop my capabilities there, since tomorrow or the day after tomorrow someone might appear, who will grow the claims towards this land and
again will expel us from there. Since I have to begin to build the homeland from the beginning, I rather prefer to return my own land, though after we had been expelled from there, morasses and malaric marches emerged there, everything had been nearly utterly destroyed, and presently some wild tribes reside there, who originate from the neighbouring  lands. But after all, this will not be a riskily step, as this is our own land, since the times of forefathers. When we approached the road leading to this land of the Middle East,
Ahasver got surprised even himself, when he saw rising gorgeous sun there. In some parts of the land, beautiful fruits smiled to us from the gardens, dominating there as in a buoaynt oasis in the desert. Next to the remains of the Ancient Temple (Wailing Wall), a few elder
brothers of him were standing praying. In different parts of the land I saw a great number of my children, intensively and arduously working in land-ploughing, the irrigation of morasses, at the reconstruction of old and establishment of new settlements. (…) Everywhere Ahasver's
smaller and bigger grandchildren were moving around, healthy, strong, sun-tanned, smiling and brave, of good looking traits of face, not similar at all to his children from the diaspora.
       

With a outcry of joy shouted Ahasver:


-       Here I will rebuild my homeland and when I will have my own land, then no one already will be able to use me as some outcast. (…) I will be able to work without barriers and think about the messianship meant for me, and after its realisation all sorts of wars will cease (…) and the almost paradise will come on the entire earth. When he only attempted to cross the border of that land, a soldier, equipped from feet to head, that was standing at the border, did not allow Ahasver to go through and said the following words:

-       Without passport, it is not so easy to enter here and present ruler of this land said me to complicate much or not to give passports at all. All your brothers had to pay expensively for each piece of land, that they got, though that land belonged to their forefathers once.
Presently the ruler is afraid, so that you would not be there too many, that can cause harm to the interests.

            Ahasver did not want to begin from the fight and blood shed (…). Disappointed, but with confident step he moved away from the border and went out to the world by a narrow path coming from that crossroad, with intention to visit different lands again, where among his own and foreign people he would find the followers of the idea of return to own homeland, would accumulate more strength and capital, agreeing with the present ruler of the homeland and propagating and explaining the reason and goal of return. Perhaps, it will be easy for him to reach his house rather from some foreign land than this no-way
crossroads.

            I followed him step by step, as his own shadow (…) not stopping long anywhere. He was hurt the most when in his wandering he was meeting the refusal of cooperation on the part of great number of brothers and sons, who being blinded were saying that the time of liberation did come yet, that one needs to continue being in the diaspora and wait for a miracle or for messiah on a white horse.


Story continuation will follow soon…

Immigration of Pidhaysti Jews to Israel and Americas:

The first immigrants from Pidhaytsi arrived in Israel in the early 20th century, during the years of 1919 – 1925. These were the individual families whose motives were either religion and tradition (as in case of Jossel Frisch and the rabbi of Zavaliv) or economic and social reasons. In the course of pre-Holocaust years 15 to 20 complete families from Pidhaytsi settled in the Holy Land. The pioneer immigration was organised by “Achwa” and “Shomer haZair”. Most of them joined kibbutzim.  All Israel association of those stemming from Pidhaytsi was established in 1951. At the first meeting of the provisional committee consisting of Mordehai Merker, Jehuda Weissman, Malka Globus, Feivish Mosberg and the late Yehuda Roll had been elected. The fisrt undertaking to establish such association was taken by Mrs Nechama Merker (nee Stem) and her husband Mordechai Merker who put many efforts to gather all the Pidhaytsi people in Israel through advertising in the Israeli press and on the Israeli radio. As result, about 200 Israeli Jews from Pidhaytsi gathered at Beit Hachalutzot in January, 1953.  The majority of them arrived after the Holocaust. The next Pidhaytsi memorial meeting took place in 1954 and acting committee consisting of Meir Zerubavel-Zloczower (the engineer of Tel-Aviv Municipality), Mordechai Merker, Yehuda Wessman, Dr. Baruch Milch, Menachem Ettinger, Joseph Schachter, Zvi Goralnik and the late Yehoshua Stamler was elected. The Pidhaytsi committee was presided by Meier Zerubavel.

In 1964 the memorial plate for Pidhaytsi was established in the Holocaust Cellar in Jerusalem to eternalise the memory of the martyrs of the Holocaust in Pidhaytsi. The trees were planted in the Forest of Martyrs - Yar Hakodeshim in Jerusalem in the memory of Jewish martyrs of Nazi executions in Pidhaytsi. After Meier Zerubavel passed away in 1964, Menachem Ettinger was elected for a chairmen of Pidhaytsi Israeli Committee. The idea of Pidhaytsi Yizkor Book was suggested by a number of association members headed by Dr Baruch Milch. The committee of the Pidhaytsi Yizkor Book had been chosen.
 

In Americas:

The synagogue of Pidhaytsi immigrants was established in New York (Podhajcer Synagogue), being named after Rabbi Benyamin Solnick, the author of the book Masat Benjamin. Rabbi Firestone of Podhajcer Syangogue wrote an article for the mentioned town Yizkor Book  on Podhajcer Rabbis in their generations. The book truly illustrates the status and significance of the destroyed community.

� Though there is another ethymological hypothesis that claims town’s name to derive from the mountain (or rather a hill) of 100-200 meters high called Hay (Gaj in Polish) which defines also a forest. And hence the town’s name – pid in Ukrainian / pod in Polish (below, under / at) + hay / haj –tsi / ce: “below the forest hill”.


� The same Korolivka [Korolówka] that got  “famous” in Western medias because of the Holocaust story of several Korolovka Jewish families that in October 1942, fled into local caves with a few meager possessions, including a 150-pound millstone - their key to survival. Their stay of 344 days in one cave is the longest running recorded time a human being has spent underground. The village itself boasts a palace and the Priests’ Grotto, a 77-mile-long labyrinth of passages, and the 10th largest cave in the world. It is part of a vast web of caves there known as the Gypsum Giants.


� Mahler, Raphael. Hasidism and the Jewish Enlightenment. Their Confrontation in Galicia and Poland in the First Half of the Nineteenth Century. New York: The Jewish Publication Society of America, 1985. p 101


� For a deeper insight see: “The Organization and Growth of the Antitrinitarian Churches in Poland, 1565–1579” at http://online.sksm.edu/ouh/chapter/16_XVI.html


� Balaban, Majer. Żydzi Lwowscy na przełomie XVIgo i XVIIgo wieku. (Jews of Lviv at the break of the 16th and 17th centuries). Lwów: Księgarnia H. Altenberga, 1906. p. 50


� Ibid. p. 402.


� The Nachmanwicz clan was one of the most influential Jewish families in Lviv. After Rosa Nachmanowicz, „The Golden Rose (Die Guldne Rojze) Synagogue in Lviv was named. This was done so commemorate her deeds, as she, according to Balaban, sold all her estate to buy out the synagogue building from the church. She died in 1637.


� Balaban. M. p. 187 – 190. 


� Ibid. p. 194.


� Ibid. p. 300.


� Sefer Podhajce (Jewish Memorial Book of Pidhaytsi). Editor: M.S. Geshuri. In Hebrew, Yiddish and English. The book is available at the Jewish National Library in Jerusalem,  UCLA Research Library and university of Haifa Library. I could not access it in Leipzig.


� Balaban, M. Pidhaytsi (see Podgaytsy in Russian) in Yeveryskaya Entsiklopediya. St. Petersburg: Society for Scientific Jewish Publications and Brockhaus and Efron Publishing House, . Vol. 12. p. 642 


� Werchsler, Iwo. Podhajce - rys historyczny do roku 1917  (Podhajce – A historical sketch until 1917) in Polish bimonthly “Semper Fidelis”, 2002: no 3(68), pp. 24-28 and Oborona Podhajec w 1667 r. (Defence of Podhajce in 1667) in “Semper Fidelis”, 1996: no 2(31), pp. 19-22.


� Horn, Maurycy. Udział Żydów w wojnach z Tatarami i Turcją (Jewish participation in the wars with Tatars and Turkey) in Biuletyn Żydowskiego Instytutu Historycznego w Polsce. No. 2/102. Warsaw, April – June, 1977. pp. 3 – 15.


� Čufut [tchoofoot] in Crimean Tatar denotes a Jew in a derogative way (unlike the proper Crimean Tatar and


Turkic Yahudiler) corresponds to English Yid or Kike. The term was used in Crimea on a wide-scale. Hence the local place-name Čufut Kale – “Jewish” Fortress. It should be noted that Crimean Tatars compose one of the largest minorities of 300.000 in the autonomous republic of Crimea in modern Ukraine. It is estimated that 4 millions Turks in Turkey trace their ancestry to Crimean Tatar refugees to Turkey of the period of Russo-Turkish wars in Crimea.


� Jeske-Choiński, Teodor. Neofici Polscy. Materyły historyczne (Polish neophytes. Historical materials). Warszawa : Druk Piotra Laskauera i Spół


ki, 1905. pp. 86 – 87.


� Pinkas haKehillot Polin – Podhajce (Encyclopedia of Jewish Communities of Poland – Podhajce). Jerusalem: Yad Vashem. Vol. II, pp. 410 – 414. 


� Dr Baruch Milch was born in Pidhaytsi on 20th of June, 1907 in the family of Zelig and Roza (of the house of Lippe) Milch. He finished gymnasium in Lviv and the department of medicine of Prague University in Czechoslovakia.  In 1935 – 1938 Milch had been working at the Jewish Hospital in Lviv as practitioner, and consequently in 1938 - 1939 at the Jewish Hospital at Czyste in Warsaw. Milch returned home to Galicia just before the Holocaust, which he went through in Tovste, where he worked at the local hospital until 1943. Later he was forced into hiding in the local forests around Zalishchyky waiting the Soviet liberation. After the war he continued working at the hospital in Skala-Podilska, becoming the director of the hospital in Zaleshchyky. In June 1945 he moved to West Poland, taking the position of the hospital director in Opole. Milch eventually settled in Haifa and last year (2003) his Testament appeared finally in Polish and English under the title Can Heaven Be Avoid? Edited by his daughter Shosh and published by Yad Vashem.


� Wróbel, Piotr. Barucha Milcha galicyjskie wspomnienia wojenne 1914 – 1920. (The war recollections of Baruch Milch 1914 – 1920). In Biuletyn Żydowskiego Instytutu Historycznego w Polsce. Warsaw, April – June, 1991. No. 2 (158) pp. 87 – 98.


� The report of the Austrian Ministry of Internal Affairs spoke of 340.000 refugees, most of whom were the Jews, who were escaping to Hungary and Moravia, Czech lands and Vienna. The capital of Austria became a refugee center, where 137.000 refugees found a shelter, including 77.000 Jews.


� Published by Tyszkowa, Maria: Eksterminacja Żydów w latach 1941 – 1943 (Extermination of Jews in 1941 – 1943) in Biuletyn Żydowskiego Instytutu Historycznego w Polsce. Warsaw: November – December, 1992. No. 4 (164), p.58.


� Ibidem


� Interesting fact is that after the war Kahane did new translation of Torah and Psalms into Ukrainian. He also wrote a diary of his ghetto experience – Lviv Ghetto Diary (Amherst, 1990) from the period before he got sheltered by archbishop Sheptytsky. His experience from Poland in the first post war years he wrote in Akharey ha-mabul (After the flood). David Kahane passed away in Tel-Aviv in 1998.


� Bussgang, Julian. The Progressive Synagogue in Lwów in Polin – Studies in Polish Jewry. Focusing on aspects and experiences of religion (Vol. 11). Ed. by A. Polonsky. London: The Littman Library of Jewish Civilization, 1998, p.152.


� Milch, Baruch. Testament. Z Archiwum Żydowskiego Instytutu Historycznego (from the Archives of Jewish Historical Institute). Warsaw: Ośrodek, Karta, 2001. pp. 250 – 265.


See also: Milch, Baruch (Editor: Milch-Avigal, Shosh). Can Heaven be Avoid? Jerusalem: Yad Vashem, 2003.


� Sefer Podhajce (Jewish Memorial Book of Pidhaytsi). Editor: M.S. Geshuri. In Hebrew, Yiddish and English. The book is available at the Jewish National Library in Jerusalem,  UCLA Research Library and university of Haifa Library.
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